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IS CHRISTIANITY TRUE BEYOND A REASONABLE DOUBT?
Lesson #4: The Truth That God Exists: The Biblical Evidence

Introduction: 
We have seen how an analysis of the general human experience of self, society, and the world of nature points relentlessly to the existence of a God who is moral, personal, all-powerful, and all-intelligent.  When we turn to the Bible, we find this picture fully confirmed.  For the Bible endorses these observations and urges us to make good use of them in witness and evangelism both by explicit precept and by apostolic example.  
I. Biblical Teaching

A. Romans 1:18-21. 
God’s wrath is revealed against all people (v.18).  This revelation of wrath began in the past (note the past tense of the verbs) and continues in the present.  This wrath is revealed in the moral deterioration and disintegration of human society because of its rejection of God (note the subsequent context of ch.1).  Mankind is without excuse because God is known to them (vss. 19-21) and yet they suppress this truth (v.18).  

1. Is God really “known” by mankind? 

God clearly is not “known” savingly, for man is suppressing the truth about God (v.18).  Man is “holding back” or “holding down” the truth of God in unrighteousness. But God is known in some sense for you cannot “suppress” or “hold down” what you don’t know.  Moreover, Paul says explicitly that mankind knows God because God has “shown” them this truth and made sure that it registers “in them” (vs.19 literally; NIV “made it plain to them”).  If it is shown “to them,” then it is inevitably “in them” for that which makes God’s action a “showing to them” is really “in them”—namely, a rational, reasoning consciousness.  The fact that this truth “gets through” to sinful man is underscored by Paul’s use of the Greek aorist past tense in v.21—best expressed “having known God, they did not etc. ...”  Mankind knows God, not savingly, but intellectually.  And they know God in spite of themselves—in spite of their suppressing activity.  The truth gets through. 
2. What is it that is “known”? 

Verse 20 explains what truth respecting God Paul has in view:  it is God’s invisible attributes—his eternity, his power, and his deity (or Godhead).  Note that these are “things of God” and therefore things that belong to God as his properties and attributes.  What is known is the true God, the God of the Bible—not just any kind of god.  Moreover, this knowledge has been available ever since “the creation of the world.” 
3. How does mankind come to know this? 
How does man come to have this knowledge of God?  Verse19 says God gives it to them (lit. “in them” and “to them”) and v. 20 explains the means God uses to do so.  The two verses stand in close logical connection.  Verse 20 tells us that it is the external, visible, perceptible, phenomenal world that God uses to “make plain to them” this knowledge (v.19).  Note the contrast between what is “invisible” (the qualities of God which are incapable of being seen with the physical senses) and what is perceptible by the physical senses (“being intelligently apprehended by the things that are made,” i.e., by that which is visible to the physical senses).  There is a play on words here in Greek.  That which cannot be seen with the physical eye (“invisible”; Grk: aorata) is nevertheless “clearly seen” (‘kathoratai’—‘oratai’ with the intensive prepositional prefix ‘kath-‘).  It is clearly seen not with the physical eye but with the eye of the mind (“being understood,” or “being apprehended”).  It is a mental seeing by means of a logical inference.  Note how the Noumena is known through the Phenomena! 

4.  What are the implications of this knowledge? 
Verse 21 makes clear that there is a genuine knowledge (albeit “non-saving”) of God that registers itself in the minds of unregenerate men through their perception of the external physical world of nature (cf. also v.19).  It also makes clear that mankind does not respond properly to it.  Nevertheless, it renders mankind without excuse for their unbelief.  Their unbelief is not innocent; it is a moral outrage:


v. 20: “... so that men are without excuse.” 

v. 21: “Although they knew God  (lit., “having known God”), they neither glorified him as God nor gave thanks to him, but their thinking became futile and their foolish hearts were darkened.” 
v. 18: “The wrath of God is being revealed from heaven against all the godlessness and wickedness of men who suppress the truth by their wickedness.” 

Conclusion:
This knowledge is accurate enough and sufficiently extensive as to leave man without excuse (cf. vss. 20, 21, 23, 18).  This is precisely the knowledge that the cosmological and teleological evidences point to and which can show the “thanklessness, futility, foolishness, and wickedness” of men’s hearts. The specific point of Romans 1:18-21 is that these evidences from nature are valid and because of this man can be justly condemned if he does not see what he ought. Although the formal theistic arguments as separate demonstrations are not found in the Bible, the Scripture points to the facts of the created universe and demands the conclusion of Theism.  

B. Romans 2:12-15.
There is something in the nature of man, in his constituted relation to God which makes it inevitable that he will develop a consciousness of God, a sense of derivation from him, of dependence upon him, of responsibility to him.  This passage goes a great distance in explaining this and it confirms our earlier analysis of the moral and religious evidence.  

1. What is the “law” the Gentiles have and do not have? 
The “law” that the Gentiles do not have is the specially revealed law of the Jews, the Torah (vss. 12, 14).  But this does not mean the Gentiles are without any law at all because Paul says they have the “works of the law.” They are “a law to themselves.”  They have natural moral norms expressed in their hearts.   
2. What is it that is “written on their hearts”?

Note carefully that Paul does not say the “law” was written on the hearts of the Gentiles.  It is, rather, the “work” of the law that is so written. It implies that something is written in their hearts that is in correspondence with the law or the things prescribed by the law.  But there is no doctrine of innate ideas expressed here.  We are not born into this world with well-articulated and well-defined ideas of God.  Yet there is something ingrained in our being that results in certain apprehensions, certain ideas, as we develop in consciousness and understanding, apprehensions and ideas relating to moral norms and a consciousness of God.  
3. What is the result of this “writing”? 

Things prescribed by the law are written in men’s hearts so that they are constrained to do certain things which the law of God provides and prescribes.  These things they are constrained to do by natural inclination, by an ingrained sense of propriety and, similarly, by an ingrained sense of propriety they are constrained to abstain from some things.  It is in this sense that Paul says they are “a law to themselves.” 

4. What does “conscience” do? 

Paul represents the conscience as bearing joint-witness, accusing or even excusing men’s faults in one another (v.15).  Conscience involves a sense of responsibility and is the mind of man exercised in self-judgment, in self-accusation, or, in self-excusation (self-justification).  This activity of the conscience is in addition to the more basic “work of the law,” because Paul says that our “conscience is bearing joint-witness.”  Admittedly, it is hard to explain the exact relation of the “work of the law” to the conscience in witness.  But at least it can be said that the “work of the law” is the more basic fact of which the conscience is the expression.  Now conscience implies that there is a recognition of the distinction between right and wrong so that self-approbation follows what is conceived to be right, and self-condemnation follows what is conceived to be wrong.  
5. What do men do “by nature”? 

Mankind does the “things of the law” by nature.  That is to say, there is a native, natural, constitutional impulse or propensity to the doing of certain things which correspond with the law.  People are prompted by spontaneous impulse to certain things and therefore, they are prompted by their very nature, by what is constitutional in them.  There is a sense in man of responsibility of obligation and of a disposition to justify what condemned him in terms of that obligation.  His consciousness recognizes his moral character and the demands of law and right upon him.  
6. How does Romans 1:32 shed further light on this passage?  


This passage also is dealing with Gentiles, Gentiles in a peculiarly aggravated and degenerate moral and religious condition.  These are those given over to sinful desires (v.24), to shameful lusts (v.26), to a depraved mind (v.28) because of their futile thinking and foolish darkened hearts (v.21).  And yet look at what they know!  They are represented as definitely aware, definitely have knowledge, that those who do certain things are worthy of death and worthy of God’s judgment.  This implies that the things “written on the heart” in Rom. 2:14-15 involve some knowledge of God, of his righteous judgment, and of the deserving of death as the wages of sin.  In Rom. 1:32, the condoning of and approval of evil-doers is aggravated by the fact that these people know that the doers of these evil acts are worthy of God’s judgment!  Therefore, there is in the nature of man a complex of operations and functions which bring within his consciousness a recognition of the righteousness of God, or obligations in terms of that righteousness, and of self-condemnation in violation of those obligations. 
Conclusion:

(a) No person is destitute of the knowledge of God given in his own being. 

(b) This is never operative in abstraction from other avenues of revelation.

(c) The effects in the consciousness of this knowledge differ radically in different cases.  It is impossible to classify the variety of states of consciousness.

(d) The degree of distortion is determined by a variety of factors.  Depravity belongs to all, but it is more accentuated in some men than in others.  Heredity and environment exercise a profound influence so that depravity is, in some cases, accentuated and in other cases is ameliorated in influence. 

(e) The Bible confirms what we have found in our earlier analysis of human moral experience.   

II. Biblical Example
Granted that there is abundant evidence pointing to the existence of God, are there any Biblical examples of making use of such evidences alongside the Bible in evangelism and apologetics?  Well, certainly Paul has done so in the passages analyzed above which he addresses to Gentiles as well as Jews.  But we have several additional examples of Paul’s method of presenting the Gospel to Gentiles who have no Bible and no exposure to the Jewish Scriptures.  They are Acts 14:14-17 and Acts 17:22-31.  The book of Acts details for us three main missionary sermons of the apostle Paul.  The first is recorded in 13:16-41 and the other two are these in chs. 14 and 17.  Each of these three is only an abstract of what was actually said but enough is recorded to show that Paul, while maintaining the content of the Gospel inviolable, varied the form of his preaching to meet the needs of his audience.  So in ch. 13 where he addresses a Jewish audience acquainted with the Scriptures and the prophecies contained in them, he appeals throughout to Jewish history and prophetic fulfillment in Jesus of Nazareth.  But in addressing the pagan Lystrans in ch. 14 and Athenians in ch. 17, he does not begin with a recital of Jewish history or an appeal to fulfilled prophecy.  Such would be futile since they did not know this history,  were not interested in Jewish Scripture, and did not recognize that Scripture’s authority.  Paul must begin elsewhere and in doing so he gives us a valuable directive for how to do evangelism and apologetics when dealing with the ignorant and unchurched.  He begins with the natural world of their experience as well as with their religious experience.  
A. Acts 14:14-17. 

1. Paul seeks for common ground with his pagan audience and finds it in a shared experience of nature (vss. 15, 17). He seems to assume that there exists an area of common facts which are available to all men.  
2. He then seeks to convey an accurate understanding of the true and living God.  He does this by appeal to the theistic evidences of nature.  The goal of his argument is, of course, the God of the Old Testament revelation.  He seems to assume that pagans can see and understand that these evidences point to the true God. 
3. He employs elements of cosmological evidence when he contrasts the “worthless things” with the “living God” (v.15).  Only a “living God” can adequately account for the heavens, the earth, the sea, and everything that is in them, not the worthless idols of the Lystrans.
4. He goes on to explain that this God has not left himself “without witness” (v.17). What is this witness?  It is the teleological evidence of “rains and seasons” designed to produce “food” and “joy in the heart.”  Paul’s reference to God’s “kindness” shows also that he expected these actions to give moral evidence of God’s goodness.  
B. Acts 17:22-31.
1. Common Ground or Point of Contact (vs.23).

Again Paul seeks for common ground or point of contact in his address to the Athenians.  In this instance he finds it in the Athenians’ religious experience, their devotion to an “unknown god.”

2. The Nature of God (vss. 24-25).

Once again, Paul begins with correcting their concept of God.  The goal of his argument is again the God of the Old Testament revelation. The Athenians’ “unknown god” he explains in terms of the Biblical God of revelation but he does so using cosmological, teleological and moral evidences.  Contrary to all pantheistic and polytheistic notions, God created the world and everything in it.  He is Lord of heaven and earth, he does not live temples built by man, he is not dependent for his existence upon anything he has created.  Quite the contrary, he is the source of life and breath and everything else humanity possesses.  Quite clearly God is the Creator of all that is and is sharply distinguished from his creation.  He needs nothing of us but we need everything from Him.  How foolish then is man’s idolatrous polytheism and pantheism.  Paul seems to expect that his hearers’ experience of the natural world will bring some understanding to what he is affirming (cosmological evidence). 

3. God’s Action in History (vs. 26).

Paul affirms the oneness of mankind in their creation by the one God and their descent from a common ancestor. Included in God’s action is every ethnic group of people as well as their specific geographic distribution over the entire “face of the earth.”  Moreover, in further explanation, this God has “ordained” their “ordered” or “appointed” seasons.  The word “seasons” is not simply the course of nature as divinely ordered, but also a divinely ordered course of history.  The geographic “boundaries”of the various nations’ “dwelling places”  have also been “ordained” by this God for their weal or woe.  Contrary to the “deism” of the day, Paul proclaimed that this God has determined specific times for men and the exact places where they should live.  
4. The Purpose (v.27). 

Such “ordering” and “ordaining” detailed in v.26 speaks of design, or teleology. We at least could have inferred this.  But Paul does not leave us in any doubt.  He explicitly affirms that all of the above actions were taken by God for a specific purpose: “God did this so that men would seek him... “ (NIV). The ordering of nature and human history was for the purpose of men’s seeking God.  The teleology was intended to witness to God and cause man to search for him.  This is reinforced by what follows: “and perhaps reach out for him and find him, though he is not far from each one of us.” In Paul’s view, it is possible for man to “find God” from the evidences of nature and human experience.  The words “reach out for” can have the negative sense of “grope about” or the more positive sensory sense of “handle, feel, touch.”  The latter sense would imply that the creation (v.24) and human history (vs.26) provide sensory assurance of God’s existence. Man ought to be able to find God from such sensory evidence.  But Paul’s choice of verb mood (optative) “might reach out and might find,” suggests that, though possible, it is doubtful that man will do so.  But the fault lies with man, not with the evidence, as his further chiding statement suggests: “though he is not far from each one of us.”  The individualizing “each one of us” shows that each person is responsible for “finding” God from the evidence he has provided in his world. The “nearness” is not physical but spiritual. 
5. The Confirmation (vss. 28, 29). 


In support of his teaching, Paul cites two maxims from the Greek poets.  The first, “For in him we live and move and have our being,” comes from the Cretan poet Epimenides (ca. 600 B.C.) and is addressed to Zeus.  The second, “For we are also his offspring,” comes from the Cilician poet Aratus (ca. 315-240 B.C.).  Paul is not suggesting that God is to be thought of in terms of the Zeus of Greek polytheism or Stoic pantheism.  He is rather arguing that the poets his hearers recognized as authorities have to some extent corroborated his message.  He is disinfecting and rebaptizing the poets’ words for his own purposes.  
Paul cites these two poets to reinforce the truth of God’s “nearness.” This spiritual nearness is a personal relationship.  Paul may have intended an ascending scale in the three verbs, “In him we live (gift of life), we move, we are (not simply have our being).” That is, we are what we are, personal beings. The further quotation that “We are also his offspring” should not be taken in a pantheistic sense but rather in the Biblical sense of kinship to God.  Man has a creation-sonship to the Father of spirits and so ought to worship a Father in spirit and in truth.  Paul is appealing here to the Athenians’ moral and religious experience by citing to them their own poets.  
Conclusion.  
This is the concept of God and man taught by the Old Testament but the Athenians would not have known that.  They would measure what Paul says by their own experience of nature and of themselves.  The existence of the world and everything in it (v. 24) points to Paul’s God (cosmological evidence); the appointment of men’s boundaries, times, etc.(v.26), was intended by God (designed) to motivate men to seek and find him (teleological evidence); and Paul’s quote of the pagan poets Epimenides and Aratus (v.28) who recognized man’s dependence upon God is an appeal to moral and religious evidence. 
III. Summary and Conclusions To Be Drawn From This Evidence. 
1. Sin affects every aspect of man’s personality, but total depravity does not mean that man’s ability to think or make moral judgments is completely overthrown.

2. Sin affects the assumptions that man makes when he comes to construct a philosophy, but the common grace of God and the restraining power of the Holy Spirit make it possible for the unsaved man to change his assumptions (at least some) in the light of the evidence and to see to some extent the rationale of Christianity. 

3. Evidence without the enlightening and convicting work of the Holy Spirit is insufficient.  The supernatural work of the Holy Spirit is absolutely necessary.  The Holy Spirit does, however, usually use evidence.

4. The Christian who wishes to be an effective instrument for the glory of God should prayerfully depend on God to think the right thoughts and say the right words, and then he should study extensively and intensively to construct a philosophical position that will be: 

a. consistent (no contradictions in his beliefs)

b. adequate (no facts left out of account)

c. coherent (facts fitted together into an organized and integrated whole)

5. Perhaps none of us will achieve this objective completely but all of us should have this as our objective.  
