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IS CHRISTIANITY TRUE BEYOND A REASONABLE DOUBT?

Lesson #6: The Truth That God Has Spoken and Acted: Divine Interventions and Communications (cont’d)

B. External Manifestations, Direct Speech and Prophet Mediums. 

Not only does the Bible report supernatural events or deed’s in the world (God’s “mighty acts”), it also reports supernatural verbal communications from God employing external manifestations (theophanies, Angel of the Lord appearances), direct speech, and internal workings (visions, dreams, and inner psychological workings of a prophet). 

1. Theophanies and Angel of the Lord Appearances (characteristic of the patriarchal age). These revelations of God appeal to the human senses and could be classed with miracles.  They are always attended with verbal interpretation and communication from God.  In these appearances, God uses a visual form, usually a human form, to converse with man.  Some of these striking appearances are: 

Gen 16:10-13—God in the form of the Angel of the Lord addresses Hagar.

Gen 18:1-19:1—God as the Angel of the Lord addresses Abraham.

Gen 22:11-12—God as Angel of the Lord calls out to Abraham not to slay Isaac.

Gen 32:24-30; cf. Hos 12:4—Angel of the Lord wrestles with Jacob

Gen 35:9—God appears to Jacob again after his return from Paddan Aram.

Ex 3:2,6,14—Angel of the Lord appears to Moses in a burning bush.

Ex 19:16-24—God manifests himself on Mt. Sinai as a flaming furnace.

Ex 24:9-11—God appears enthroned on Mt. Sinai before Moses, Aaron, Nadab, Abihu, and the 70 elders.

Ex 33:18-23—God, with the exception of his face,  reveals himself to Moses in a theophany.  

Deut 31:15—God reveals himself in a theophany in the pillar of cloud in the Tent of Meeting. 

Josh 5:13-15—Angel of the Lord, as “captain of the Lord’s army,” addresses Joshua.

Judges 2:1-5—Angel of the Lord renews the covenant with Israel in a theophany at Bokim. 

Judges 6:11-24—Angel of the Lord theophany to Gideon. 

Judges 13:2-21,24—Angel of the Lord theophany to Manoah and his wife. 

Isaiah 6:1ff—God appears to Isaiah in a theophany in the temple. 

Ezekiel 1:26-28—God appears to Ezekiel in a theophany enthroned in a heavenly chariot. 

Mark 9:2-8—Jesus is transfigured in a Christophany.

Acts 9:3-7—Jesus appears to Paul in a Christophany on the Damascus road.  

2. Direct Speech

Genesis 2 and 3 show that ideally apart from the Fall direct speech from God to man would have been universal.  

Gen 2:16—God directly commands Adam what he may eat in the Garden.

Gen 3:8,9,11,13,14,16,17—God’s extended conversation with Adam and Eve regarding their disobedience in eating of the forbidden fruit. 

Gen 12:1-4—God directly speaks to Abram and calls him to leave his country.

Exodus 3:14-15—God speaks directly to Moses identifying himself as “I am that I am.” 

Exodus 4:10-17—God speaks to and commissions Moses and Aaron. Cf. Ex 7:1-7.

Exodus 6:13,29; 7:2—God speaks to Moses and Aaron; he will speak to Pharaoh through them. 

Exodus 19:3,9,19—God speaks directly to Moses at Sinai.

Exodus 24:16—God calls Moses out of the cloud on Mt. Sinai. 

Exodus 25:22—God speaks directly to Moses above the mercy seat. Cf. Nu 7:89

Numbers 12:6-8—God speaks to Moses in a way distinct from that to the prophets; to the prophets he will speak in visions and dreams but to Moses God will speak “face to face [lit., “mouth to mouth”], clearly and not in riddles.”

Exodus 33:9,11—God speaks to Moses “face to face, as a man speaks with his friend.” 

Deut 34:10—Moses stands uniquely above the prophets for the Lord “knew him face to face.” 

Deut 1:6; 5:4-5—God talked with Israel “face to face” at Sinai. 

Deut 5:31—God declares he will speak to Moses all the commandments, statutes, and judgments which he will teach Israel.

1 Sam 3:4-11—God directly calls Samuel and converses with him.

Isaiah 6:8—“I heard the voice of the Lord saying...”

Jer 1:9,14—God speaks to Jeremiah

Eze 2:1-4; 3:4—God speaks to Ezekiel. Cf. 3:26f

Amos 9:1—God speaks to Amos. 

Hab 3:2,16—God speaks to Habakkuk and he trembles and quivers at God’s voice. 

Matt 3:17; Mark 1:11; Lk 3:22—The Father speaks directly from heaven at Jesus’ baptism. 

Matt 17:5; Mark 9:7; Lk 9:35—The Father speaks directly from heaven at the transfiguration of Jesus. 

John 12:28—The Father speaks directly from heaven on the eve of Calvary promising to glorify his name. 

This list could be extended by several pages, but I spare you! 

3. Prophetism 


Prophets existed in Israel from Abraham (Gen 20:7) to Malachi, of whom Moses was the prophet par excellence.  According to OT history, Moses was the supreme spokesman for God and it was upon him that the whole succeeding institution of prophets was modeled (Deut 18:15-19; Numbers 12:6-8).  In contrast to Moses, with whom God spoke “face to face,” the speaking of God to prophets was through the less clear medium of dreams, visions, and dark speeches. The word “prophet” [Heb. Nabhi] means “spokesman,” in this case, “spokesman for God.” A synonym for prophet is the word “seer” (1 Sam 9:9) which clearly refers to the prophet’s vision, by trance or otherwise, of divine things.  The great characteristic of all prophets was that God would speak to and through them.  Their great work was simply to speak all that God commands them.  The relation of Aaron to Moses is illustrative of the prophet’s relation to God (Ex 7:1-2).  They were to be God’s mouthpiece.  Some examples: 

a. Dreams

Gen 28:10-17—Jacob dreams of the heavenly stairway at the top of which God addresses him with covenant promises. 

Gen 31:11,24—the Angel of the Lord speaks to Jacob in a dream; God speaks to Laban in a dream.

Gen 37:5—God speaks to Joseph in dreams.

Gen 40:5—the Egyptian cupbearer and baker both receive dreams from God. Joseph interprets.

Gen 41:1ff—God speaks to Pharaoh in dreams and Joseph interprets. 

Nu 12:6—dreams and visions are the usual medium by which God speaks to prophets. 

Deut 13:1—a prophet is a dreamer of dreams.

Dan 2:1—Nebuchadnezzar has dreams and Daniel interprets. 

Matt 1:20—an angel of the Lord appears to Joseph in a dream.

Matt 2:12—the wise men are warned by God in a dream not to return to Herod.

Matt 2:13—an angel appears in a dream to Joseph to warn him to flee to Egypt with the child Jesus.

Matt 2:19—an angel appears in a dream to Joseph in Egypt to advise him of Herod’s death and of a safe return to Palestine. 

b. Visions

Gen 15:1—God appears to Abraham in a vision.

Gen 46:2ff—God spoke to Jacob by visions in the night. 

Nu 12:6—visions are given to the prophets as well as dreams. 

Nu 22:31—Balaam has his eyes “opened” to see the Angel of the Lord standing in his way with drawn sword. 

Nu 24:3,4,16—Balaam’s eye is opened, sees a vision from the Almighty, and falls prostrate with eyes opened. 

1 Sam 3:1—the word of the Lord is said to be rare because visions are infrequent.

1 Sam 3:15—Samuel has a vision of the Lord.

2 Sam 7:17—Nathan the prophet spoke to David according to a vision.

2 Kings 6:17—Elisha’s servant’s eyes were opened to see chariots of fire. 

2 Chr 32:32—Isaiah has a vision from the Lord.

Job 4:13—Job speaks of seeing visions in the night. 

Ps 89:19—God speaks in vision to his saints.

Isaiah 1:1—Isaiah speaks and writes of visions which he saw.

Isa 2:1—the “word which Isaiah... saw concerning Judah and Jerusalem.”

Isa 13:1—the “oracle concerning Babylon which Isaiah saw”

Isa 28:7—they “reel while having visions...”

Isa 29:10,11—God has shut the eyes of the prophets and covered the heads of the seers; entire vision shall be like the words of a sealed book. 

Jer 14:14—a false prophet’s prophecy is called a false vision.

Jer 23:16—false prophets speak a vision of their own imagination. 

Jer 38:21—“this is the word that the Lord has shown me” 

Lam 2:9,14—Zion’s prophets find no vision from the Lord; false prophets see false and foolish visions; they have seen false and misleading oracles. 

Eze 1:3,4—Ezekiel sees a vision of the enthroned God.

Eze 7:13,26—visions of a prophet are vainly sought.

Eze 13:3—false prophets have seen nothing. 

Amos 1:1—“The words of Amos ... which he envisioned in visions.”

Amos 8:1,2—Amos sees a vision of a basket of summer fruit.

Micah 1:1—“The word of the Lord ... which he [Micah] saw concerning Samaria and Jerusalem.”

Obadiah 1—“The vision of Obadiah.” 

Hab 1:1—“The oracle which Habakkuk saw”

Hab 2:1—“I will keep watch to see what he will speak to me.” 

Acts 10:3ff—Cornelius saw a vision of an angel who instructed him to send for Peter. 

Acts 10:9-20—Peter falls into a trance and sees a vision of animals in a sheet.

2 Cor 12:1—Paul speaks of receiving visions and revelations. 

Rev 1:10-19—John has a vision of the exalted Christ. 

Etc., etc., etc., etc., (see concordance)

c. Internal workings

Nu 24:2-4—The Spirit of the Lord comes upon Balaam and he prophesies.

Deut 18:18—“I will put my words in his mouth”

1 Sam 10:5,6,10—the Spirit of God causes men to prophesy (band of the prophets). The Spirit of God comes mightily upon Saul and he prophesies and is turned into a different person. 

1 Sam 19:20,23-24—the messengers of Saul are overcome and forced to prophesy by the Spirit.

2 Sam 23:2-3—David says God’s word “was in my tongue.” 

2 Kings 3:11,12,15—Elisha’s prophecy of Moab’s defeat: “...and it came about, when the minstrel played, that the hand of the Lord came upon him.” 

1 Chron 28:11-12,19—“David gave to Solomon ... the pattern of all that he had by the Spirit; ... all this, said David, the Lord made me understand in writing by his hand upon me, even all the works of this pattern.”  Cf. Ex 25:9; 26:30; 2 Chron 8:14. 

Jer 1:9—“Then Jehovah put forth his hand and touched my mouth; ... Behold, I have put my words in thy mouth.” Cf. Isa 51:16; 59:21; Nu 23:5,16; Eze 3:26f.

Jer 20:9—“I said I will not make mention of him, nor speak any more in his name.  But his word was in my heart as a burning fire shut up in my bones, and I was weary with forbearing, and I could not stay.” 

Isa 8:5; 14:28; 38:4—“The word of the Lord came unto ... [Isaiah].” Cf. Jer 1:4; 7:1; 11:1, etc., etc.; Eze 3:16; 16:1; 7:1; 11:14; etc., etc.; Amos 7:14-15; Micah 1:1; Jonah 3:1; Hag 2:1,10,20; Zech 1:7; 4:8; 6:9; etc., etc.; 

Eze 1:3—“and the hand of the Lord was there upon him.” 

Eze 2:1,2,4—“...and as he spoke to me the Spirit entered me and set me on my feet and I heard him speaking to me...”

Eze 3:14—“So the Spirit lifted me up, and took me away; and I went in bitterness, in the heat of my spirit; and the hand of the Lord was strong upon me.” Cf. 3:22; 33:22; 37:1; 40:1

Eze 8:1—“...the hand of the Lord God fell there upon me.” 

Eze 11:5—“and the Spirit of the Lord fell upon me, and said to me, Speak: thus saith the Lord.”

Mic 3:8—“I am filled with power, with the Spirit of the Lord ... to declare to Jacob his transgressions, to Israel his sin.” 

Etc., etc., etc. 

This idea of internal working and control of the prophets is nicely summarized by Peter in the NT:

2 Pet 1:20-21—“No prophecy of Scripture comes of private interpretation; for prophecy was never brought by the will of man; but being borne along by the Holy Spirit men spoke from God.” 

“Interpretation” here means literally “unloosing” and refers to the initial origin of prophecy, not to the interpretation of prophecy already given.  The prophets are passive with respect to the production of the  revelation given through them but their intellects are active in the reception and expression of it (“men spoke”) so that the result is a speaking “from God.” 

d. Historical reliability


These claims of a speaking from God are pervasive throughout OT and NT history.  If true, they constitute a revelation of an infinite God who has a plan and purpose for the world and who holds all mankind accountable before this revelation.  The historicity of these claims of OT history we shall look at now and reserve the question of the historicity of the NT history for when we look at the career of Jesus of Nazareth.  

The question obviously arises, how do we know these claims of divine communication are true?  The tests of witness credibility applied in the case of miracle reports are readily applicable to external communications such as theophanies, Angel of the Lord appearances, and direct speakings.  But how may one assess the truthfulness of prophetic claims which are internal communications to the prophet?  We cannot get inside his mind to determine if he has really seen a vision, dream, or heard internal speaking from God.  And apparently there were false prophets by the OT’s own attestation.  


There are several tests by which true prophets could be distinguished from false.  There is first, the test of coherence and second, the test of correspondence.  And both of these tests assume the basic validity of the laws of thought.  The test of coherence is given in Deuteronomy 13:1-5. This passage tells us that if a prophet should present a message contrary (incoherent with, contradictory to) to previously assured revelation—even if it is attended with a sign or miracle—he is to be rejected as a false prophet. The test of correspondence is given in Deuteronomy 18:15-22 (esp. vss.21-22).  The hearers are to see whether the prophet’s short range prophecies correspond with reality—i.e., do they come to pass, are they fulfilled?  If not, the prophet is a false prophet and is to be rejected.  Some examples of this test in action are: 

1 Sam 3:19,20—“Samuel grew and the Lord was with him, and did let none of his words fall to the ground.  And all Israel from Dan to Beersheba knew that Samuel was established to be a prophet of the Lord.” 

2 Kings 10:10—“Know now that there shall fall unto the earth nothing of the word of the Lord, which the Lord spoke concerning the house of Ahab; for the Lord has done that which he spoke by his servant Elijah.” 


It should be noted also that the reference to sign or miracle in Deut 13:1-5 indicates that miracle is an added assurance, confirmation, or validation of the prophet, provided the two more basic tests are met.  Revelations from God were recognized to be the function and prerogative of prophets in Israel.  When the prophets prophesied, they were to be believed (if the standard tests did not show them to be false prophets) as speaking God’s revelation.  But prophets also wrote books, books which constitute the OT.  Are these writings reliable, authoritative and accurately preserved? 

C. The Records of the Divine Speakings. 
1. Moses and the Pentateuch


Moses, the supreme prophet and revealer in the OT, wrote the first 5 books of the OT.  These books make the internal claim that Moses was their author and that he wrote according as God spoke (I have gleaned the following from R. Laird Harris, Inspiration and Canonicity of the Scriptures, pp. 155-166):

Ex 17:14—“Then the Lord said to Moses, ‘Write this on a scroll as something to be remembered and make sure that Joshua hears it.’”

Ex 34:27—“Then the Lord said to Moses, ‘Write down these words, for in accordance with these words I have made a covenant with you and with Israel.  Moses was there with the Lord forty days and forty nights ... And he wrote on the tablets the words of the covenant—the Ten Commandments.’”

Ex 24:4-7—Regarding God’s communication to Moses alone on Mt. Sinai: “Moses then wrote down everything the Lord had said.”

Nu 33:2—“At the Lord’s command Moses recorded the stages in their journey.  This is their journey by stages ...”

Deut 31:9—“So Moses wrote down this law and gave it to the priests, the sons of Levi, ... and to all the elders of Israel.” 

Deut 31:22—“So Moses wrote down this song that day and taught it to the Israelites.” 

Deut 31:24—“After Moses finished writing in a book the words of this law from beginning to end, he gave this command to the Levites ... ‘Take this Book of the Law and place it beside the ark of the covenant of the Lord your God.  There it will remain as a witness against you.’”

In Genesis there is no specific claim that Moses was its author as there is in Exodus, Leviticus, Numbers, and Deuteronomy.  Apparently Moses wrote this first book as history and the remaining four as a record of events contemporary with him.  It was all included in the term Torah, “law of Moses.”  

The following books attest the Mosaic authorship of the Pentateuch and that these 5 books were received as God’s true authoritative revelation because of Moses status as the prophet of Israel par excellence.

Josh 1:7—God to Joshua: “Be careful to obey all the law my servant Moses gave you; do not turn from it to the right or to the left, that you may be successful wherever you go.” 

Josh 8:31—Joshua built an altar on Mt. Ebal, “according to what is written in the Book of the Law of Moses.”  Note how Israel is bound by this book.  Note also that this is a reference to Deut 27:5 (cf. Ex 20:25) and thus that Deuteronomy is reckoned as in the Book of the Law of Moses. 

Josh 8:32—“There, in the presence of the Israelites, Joshua copied on stones the law of Moses, which he had written.” 

Josh 22:5—Joshua to the Eastern tribes: “Be very careful to keep the commandment and the law that Moses the servant of the Lord gave you: to love the Lord your God, to walk in all his ways, to obey his commands, to hold fast to him and to serve him with all your heart and all your soul.” 

Josh 23:6—Joshua’s farewell to the leaders: “Be very strong, be careful to obey all that is written in the Book of the Law of Moses, without turning aside to the right or to the left.” 

Judges 3:4—nations were left in Palestine “to test the Israelites to see whether they would obey the Lord’s commands, which he had given their forefathers through Moses.” 

Judges 11:14-27—Jephthah’s recital of the history of the transjordan cites material found in Number 20-21 and Deuteronomy 2 and no other source.  

1 Kings 2:3—David charges Solomon to keep God’s laws “as it is written in the law of Moses.” 

2 Kings 14:6—Amaziah acted “according to that which is written in the book of the law of Moses.” There then follows a quotation from Deuteronomy, a book critics have dated in the reign of Josiah, almost 200 years after Amaziah. 

2 Kings 18:6—Hezekiah kept the “commandments which the Lord commanded Moses.” 

2 Kings 21:8—Manasseh, Hezekiah’s wicked son, did not do “according to all the law that my servant Moses commanded them.” 

2 Kings 23:25—Josiah “turned to the Lord with all his heart and with all his soul and with all his strength, in accordance with all the Law of Moses.” Without any evidence, critics identify Josiah’s discovery of the “Book of the Law” with the hypothetical pentateuchal document D. But there is no hint of this in the text.

Chronicles—refers in similar fashion to the above kings and their obedience or disobedience to the “law of Moses,” also called the “law of the Lord.” (Jehoshaphat—2 Chron 17:9; Joash—2 Chron 23:18; Amaziah—2 Chron 25:4; Hezekiah—2 Chron 30:16; Manasseh—2 Chron 33:8; Josiah—2 Chron 34:14; 35:12). 

Ezra 7:6—Ezra was a “ready scribe in the law of Moses, which the Lord God of Israel had given.”

Ezra 6:18—the Pentateuch is called “the Book of Moses.” 

Neh 8:1—it is called “the Book of the Law of Moses.”

Neh 8:8—it is called “the Book of the Law of God.” 

Neh 10:29—it is called “the Law of God given through Moses the Servant of God.”  The history of early Israel is given repeatedly in detail mentioning items appearing only in Leviticus (Neh 8:14 cf. Lev 23:42) and in Exodus (Neh 13:2 cf. Ex 13:21-22).  

Psalms 103:7—God has “made known his ways to Moses and his deeds to the people of Israel.”  There then follows a quotation from Ex 34:6,7.  The Psalms and Proverbs are full of praises for the law of the Lord. 

Isa 8:20—Isaiah directs his people to “the law and to the testimony.” 

Jer 8:8—Jeremiah reproves Israel because the priests who “handle the law” have departed from God.  The law, the written law is openly flouted. 

Jer 18:18—Jeremiah’s opponents self-confidently say, “Come, lets make plans against Jeremiah; for the teaching of the law by the priest will not be lost, nor will counsel from the wise, nor the word from the prophets.  So come, let’s attack him with our tongues and pay no attention to anything he says.” 

Eze 7:26—Ezekiel, in obvious reference to this verse in Jeremiah, counters that actually “the teaching of the law by the priest will be lost, as will the counsel of the elders,” and “a vision from the prophets” shall fail. 

Dan 9:11,13—Daniel confesses Israel’s departure from “the law of Moses” 

Hosea—mentions the written law of the Lord (8:12; 4:6) and proceeds to allude to the Pentateuch more than 6 times (11:1,8; 12:3,4,12,13), and probably includes a quotation from Exodus (Hos 12:9; 13:4 cf. Ex 20:1). 

Amos 2:4—claims Judah has “rejected the law of the Lord” and gives a bill of particulars.  He refers to Pentateuchal history in 2:10-11; 4:10-11; 5:25; 9:7. 

Micah 6:8—probably a quote from Deuteronomy 10:12. 

Zeph 3:4—accuses the priests of having done “violence to the law.”

Hag 2:11,13—Haggai questions the priests concerning the law and brings up a point from the laws of cleanliness (cf. Lev 11:31-40). 

Zech 7:12—Zechariah complains that the people would “not listen to the law, or to the words that the Lord Almighty had sent by his Spirit through the earlier prophets.”

Mal 2:5-8—Malachi says the priests have not honored God’s law.

Mal 4:4—Malachi ends the OT with an appeal to “Remember the law of my servant Moses, the decrees and laws I gave him at Horeb for all Israel.” 

The consistent tradition of Israel’s history is that the law of Moses was an authoritative book used during the entire kingdom because God had spoken through Moses.  It is obvious that ancient Israel believed that Moses wrote the Pentateuch as the spokesman for God.  There is no dissenting voice. The first 5 books were accepted as authoritative because Israel was persuaded that their human author, Moses, was the spokesman (prophet) for the divine Author; it was this that guaranteed the writing.  

2. Prophetic Writings


If Moses, the great prophetic prototype, wrote books, it should not be surprising that his prophet successors would also commit their words to writing.  It would have been strange indeed if prophets who ministered in Israel from Moses to Ezra had not committed many of their messages to writing.  Thus: 

Josh 24:26—Joshua wrote.

1 Sam 10:25—Samuel wrote

Kings—the Books of Kings make repeated reference to what was written in the “annals of the kings of Israel and of Judah.”  

1 Chron 29:29—the history of David is said to be written in the books of the prophets Samuel, Nathan, and Gad.  

2 Chron 9:29—the history of Solomon is said to have been written by the prophets Nathan, Ahijah, and Iddo. 

2 Chron 12:15—the work of Rehoboam is said to have been written by the prophets Shemaiah and Iddo.

2 Chron 13:22—Abijah’s history was added by Iddo. 

2 Chron 20:34—Jehoshaphat’s history was written by Jehu the prophet, the son of Hanani. 

2 Chron 32:32—Hezekiah’s history was written by Isaiah the prophet.

2 Chron 33:19—Manasseh’s history was written by unnamed “seers”. 

2 Chron 16:11; 25:26; 27:7; 28:26; 33:18; 35:23-27—indicate that the other kings have their deeds recorded in the “book of the kings of Israel and Judah” by unnamed authors. 

Jer 26:18f—Jeremiah is defended by the elders by their citing a prophecy of Micah 125 years earlier.  Micah’s prophecy is treated as authoritative, not because it was contained in a sacred book, but because the prophecy was given by a prophet (“This is what the Lord Almight says”).  Credence was given to the written word because it was given by the prophet. 

Jer 36:1-4—Jeremiah, at the command of God, was to write in a scroll “all the words I have spoken to you concerning Israel, Judah, and all the other nations, from the time I began speaking to you in the reign of Josiah till now.”  Jeremiah did so, dictating to Baruch much as Paul did to Tertius (Rom 16:22).  

Jer 36:32—When the scroll was destroyed by King Jehoiakim, Jeremiah rewrote the book and added other similar words.

Eze 43:11—Ezekiel was also commanded by God to write the description and ordinances of the Temple. 

Isa 8:1—Isaiah was commanded to write the vision of Maher-Shalal-Hash-Baz.  Cf. 2 Chron 26:22; 32:32.

Dan 9:2—Daniel had studied “the books” (the Hebrew has the article).  He believed the Book of Jeremiah because he knew it was “the word of the Lord given to Jeremiah the prophet.”    

The Minor Prophets—all of these books are inscribed with the names of their prophetic authors.

It should be noted that the record of Hezekiah (2 Kings 18:13-20:19) is found almost verbatim in Isaiah 36:1-39:8, and the history of the final days of Judah (2 Kings 24:18-25:30) is similarly found in Jeremiah mostly in ch. 51 with verses in chs. 41 and 52.  

Thus, we have here a chain of writing prophets from before the days of David to virtually the end of the kingdom of Judah.  Their writings were accepted as authoritative if it could be shown that they were the works of true prophets.  Since the prophet was God’s spokesman, what he prophesied and what he wrote was God’s word.  The reception of their writings was immediate and not dependent on the judgment of some council.  Joshua received Moses’ books as inspired, Isaiah is quoted verbatim by his contemporary—or vice versa—(Mic 4:1-4 cf. Isa 2:2-4), and Daniel accepts Jeremiah, his elder contemporary, as presenting gospel truth (Dan 9:2) just as Jeremiah’s accusers accepted Micah’s word of about a century earlier (Harris). 

 It is also noteworthy in this connection, to observe that in every case from the Pentateuchal history to the post-exilic writings a historical book is given a catchline or footnote that unites it in continuous narrative fashion to the succeeding book (see Harris for details).  This peculiarity betrays the sense of continuity in Israel’s written records.  “The chain of prophets evidently wrote a chain of histories from Genesis to Nehemiah, and the writings of these prophets were accepted, one by one, through the centuries until, when the spirit of prophecy departed from Israel, the canon was complete” (Harris). 

When the prophetic voice broke off, the canon was then closed. This is clearly the view of the intertestamental period: 

1 Maccabees 4:46; cf. 9:27; 14:41—the defiled stones of the Temple are to be put aside “until a prophet should arise.” 

Dead Sea Manual of Discipline –looks forward to the time of the “coming of a Prophet and the anointed ones of Aaron and Israel.” 

Josephus, Against Apion 1:8—says that the prophets wrote from the days of Moses to Artaxerxes but not since:  “It is true our history has been written since Artaxerxes very particularly but has not been esteemed of the like authority with the former by our forefathers, because there has not been an exact succession of prophets since that time.” 

Babylonian Talmud, Sanh. 11a—“After the latter prophets Haggai, Zechariah, and Malachi, the Holy Spirit departed from Israel.” 

