                                                   LESSON #15

TRIUMPHS AND DEFEATS OF THE CHRISTIAN CHURCH

Medieval Church #6, Scholasticism, Part 2

Leading Thinkers

Introduction

Christianity came into contact with Aristotle through the Moors and Jews of Spain, and his teaching percolated into the schools. The Christians began to study Aristotle directly in the Greek, and yielded to his influence so far as to use his method. The first public occasion on which use was made of Aristotle’s method was in 1054 at the council of Tours at the trial and condemnation of Berengar regarding the Lord’s Supper. The latter rejected what would later be called “transubstantiation.”  From 1054, the influence of Aristotelianism increased until it seemed to dominate all thought and resulted in Scholasticism.  
I. Anselm (1033-1109)
Anselm has often been called the Father of the Schoolmen (scholastic confidence in the powers of reason).  Some have called him the real parent of medieval theology.  Others termed him “The father of systematic theology,” and “The Augustine of the Middle Ages.” He employed dialectics and formal logic to demonstrate the truths of faith.  Logic could provide a demonstration of truths beyond simply citing authoritative texts on different sides of an issue. 

A. Anselm was born in 1033 in Aosta, Italy. In 1060 he went to Bec in Normandy. He became Prior there in 1063, Abbot in 1078.  There he wrote the Monologion and the Proslogion. He became Archbishop of Canterbury in 1093. He went to Rome in 1097 and then to Capua where he wrote Cur Deus Homo and worked out his view of transubstantiation. The king of England, Henry I, recalled him in 1100 but exiled him again in 1103 for refusing homage to the king.  He returned in 1106 after working out a compromise on power between the Church and the Crown. 
B. His Theology

1. Faith and Reason—he took as programmatic the slogan, “Faith seeking understanding” [or “knowledge”].  He said, “I believe in order that I may know” (credo ut intelligam) suggested by Isaiah 7:9. Reason by itself cannot discover the truths of Christian revelation.  But once these truths were made known by revelation and accepted by faith, reason could demonstrate them. 
2. The Existence of God—

a. The Monologion--he seeks to prove God’s existence from the characteristics of nature.  The presence of good in ascending degrees of goodness leads to the One Supreme Good.  Being points to a first cause, the Supreme Being (a form of the cosmological argument). The hierarchy of perfections climaxes in the perfections of God. 

b. The Proslogion—this work was titled “Faith seeking understanding.”  Anselm here sought one all encompassing argument which would prove the existence of God.  It is called the Ontological Argument.  Even the fool, he says, must admit that there can be in the mind “that than which nothing greater can be conceived.”  This “something” cannot only be in the mind, for if it did not exist in reality, then anything which exists in reality would be greater.  This “something” is God.  “What cannot be thought not to exist” is greater than “what can be thought not to exist.” [but is “existence” a perfection?]. 
3. The Atonement

In his work Cur Deus Homo (Why did God become man?) Anselm offered a proof for the “Satisfaction Theory of the Atonement.” God’s honor demands unswerving loyalty/ allegiance.  Sin is an offence against God’s honor.  So great is human sin as an offence against God, that satisfaction requires a divine recompense.  This is provided by the God-man.  His death was the punishment for sin—as sinless he had no need to die.  As God-man Christ’s death was an infinite satisfaction for sin.  Christ willed the reward for his deed over to human beings thus redeeming them.  
Popular 12th c. atonement theories:--

a. The Ransom Theory—Christ paid the ransom to release manking from the slavery to the Devil that resulted from sin (most church fathers).

b. The Moral Influence Theory—advanced in 12th c. by Abelard. See below.

c. The Sacrificial or Satisfaction Theory—advanced originally by Tertullian; its classic formulation was given by Anselm.  This has won the largest following. 
II. Peter Abelard (1079-1142)
A. His Fame

Abelard came from a knightly background.  He brilliantly refuted the Realism of William of Champeaux.  He began lecturing to students in Paris on his own authority.  In 1113 he became the head of the school of Notre Dame. He turned from philosophy (dialectics) to the study of theology.  
B. The Heloise Affair


His career was cut short in 1118 by his love affair with Heloise.  She was one of his students, the niece of Fulbert, a canon of Notre Dame.  When she became pregnant, they married secretly so as not to impede Abelard’s clerical career.  Fulbert instigated a castration of Abelard.  Abelard subsequently dissolved their marriage and place Heloise in a monastery (St. Denis).  Their subsequent correspondence showed Heloise every bit Abelard’s equal in intellect and superior to him in disinterested love and personal integrity.  Theirs was a union of minds and emotions—a relationship of non-romantic friendship.  Heloise became Abbess of the Monastery of the Paraclete and made it one of the foremost women’s religious houses in France. She was known for her intelligence, interest in education for all nuns, and competent administration.  
C. His Teachings

Abelard came under condemnation on a number of counts, chiefly through the intervention of Bernard of Clairveaux. 

1. His doctrine of the trinity was modalistic

2. He had an exaggerated optimism about creation
3. Regarding Christ’s nature, he leaned toward Nestorian opinions.

4. He held a latent Pelagianism on the matter of grace.

5. He held a moral influence theory of the atonement—Christ’s death was simply a lesson in love. He neglected the objective element in morality by an excessive insistence on the subjective element (i.e., one’s motive). 

D. His Works

1. Sic et Non (“Yes and No”)—this was a series of 158 questions citing authorities pro and con.  This led to the Disputation method in the universities and the greater use of dialectics.

2.Commentary on Romans—it was here that he developed the so-called “Moral Influence Theory” of the atonement.  This is a subjective theory in contrast to Anselm’s objective theory.  It focuses on the revelation of God’s love, teaching, and example. 

3. Scito te ipsum (“know yourself,” a work on ethics)—sin consisted wholly in contempt for the wishes of God; this emphasis on intention led to a practical ignoring of the distinction between good and evil acts. 
4. Theologia Summi Boni, ca. 1120—a work on the Trinity employing dialectical principles. Its condemnation led to his defense with “Christian Theology” in 1123-24)

5. Universals—he opposed Realism and chose instead Conceptualism as intermediate between Realism and Nominalism—i.e., concepts in the mind agree with external reality; they correspond to the understanding that exists in the mind of God. 

Though some say he was not a “liberal rationalist”(??), he was provocative, unstable, self-willed and arrogant. 

III. Bernard of Clairvaux (1091-1153)
A. His Life
Bernard is regarded as one of the chief of medieval saints.  He was born of knightly ancestry, of noble Burgundian parents.  He was recognized as an aristocrat among men. He inherited from his mother a deeply religious nature.  He arrived at the monastery of Citeaux about 1112 with 30 companions whom he had persuaded to join him. His success in winning recruits (including four brothers) led to an expansion with a daughter house at Clairvaux.  He became abbot of this monastery where he remained till his death, in spite of many excellent offers of ecclesiastical advancement.  He was a man of utmost self-consecration; his prime motive was a love to Christ which won the admiration of evangelicals like Luther and Calvin. The mystic contemplation of Christ was his highest spiritual joy. Men admired in Bernard a moral force, a consistency of character, which added weight to all that he said and did. 
B. His Churchmanship

Bernard was far too much a man of action to be confined to the monastery.  

1. He was one of the greatest preachers of all ages—he moved men profoundly, from whatever social class they might come. 

2. From 1130-1153 he was the arbiter of Europe, rebuking kings, clerics, and monks. 

3. In the disputed papal election of Innocent II (1130-43), Bernard secured his office by acquiring the help of the kings of France, England, and Germany. 
4. Bernard made a fervent call for the second crusade believing it to be a just war against the Saracens. 

5. He secured the condemnation of Abelard by the synod of Sens in 1141. Impatient with Abelard’s rationalism and claim that there were contradictions in the church fathers, he became the prime mover in the latter’s condemnation. 
6. In 1145 he preached, with some temporary success, to the heretics of southern France. 

7. In 1153 he died, the best known and the most widely mourned man of his age. 

C. His Theological Views
1. Bernard was the last great representative of the older style of Christian education. He lived in the theology of the church fathers and was distrustful of human learning. 
2. In contrast to both Anselm and Abelard, he could reasonably be represented as saying, “I believe in order that I may experience.”  
3. Bernard reminded the dialecticians of the need for traditional theology. He appealed to religious experience in addition to nature and Scripture. 

4. His writings include On Humility, On the Love of God, and his greatest work, Sermons on the Song of Songs. 

5. He objected to the excessive use of art.  He feared that beautiful pictures and carvings of saints would cause “more admiration for the beauty of the statues than for the virtues of the saints. “

6. Bernard regarded hymn singing as the highest form of prayer. His was the influence behind “Jesus, the Very Thought of Thee” and “Jesus, Thou Joy of Loving Hearts.”

Bernard’s continuing influence is due to his unique combination of an ascetic and mystical holiness with literary genius. 

IV. Thomas Aquinas (1227-1274)

A. His Life

Thomas was the youngest son of Landulf, count of Aquino, a small town about half-way between Rome and Naples.  All his brothers and sisters came to occupy places of distinction in Italian society.  At five he was sent to school at nearby Monte Cassino.  In 1239 he went to Naples which had the first university independent of church control. Here he completed his arts education and here it was he encountered Aristotelian philosophy.  In 1244 he resolved against his parents wishes to enter the Dominican order and to pursue an intellectual career.  His family, strongly opposed to this, held him prisoner in the family castle for 15 months before relenting.  Having escaped the clutches of his mother and brothers (his father had died by this time), he went, in accord with the wishes of his spiritual superiors who were aware of his promise, to Cologne to study under Albert the Great (Albertus Magnus).  From there Albert took his pupil to Paris.  On receiving the degree bachelor of divinity, Thomas returned to Cologne in 1248. as a teacher under Albert the Great.  He rapidly matured intellectually. He received his Master of Theology in 1256.   In 1257 he entered the teaching ranks in the University of Paris. From1261 he taught for some years in Italy, then once again in Paris, and finally, from 1272, in Naples. He died on his way to the Council of Lyons in 1274. He was justly recognized, especially in Paris, as a famous professor.  Personally he was a simple, deeply religious, prayerful man. 
B. His Work

Many who knew Thomas in his early years failed to see his extraordinary intellectual gifts.  He was so big and quiet that his classmates called him “the dumb ox.”  Slowly his genius began to emerge.  The Dominican Order recognized his gifts and encouraged an academic life for him. He spent the remainder of his life in academic pursuits. His work was marked by a clarity, a logical consistency, and a breadth of presentation that places him among the few great teachers of the church.  Among his many writings, the following are chief: 
1. The Summa contra Gentiles –an apologetic work synthesizing Christian arguments against non-Christian views, particularly designed for missionaries among Muslims. 
2. The Summa Theologiae—a huge systematic theology left uncompleted at his death but completed by his students from his other writings. 
3. The Catena aurea (“Golden Chain”)—a continuous commentary on the Gospels taken from patristic sources, both Latin and Greek. 
4. Other works—Thomas also wrote commentaries on the Sentences of Peter Lombard, on Scripture, and on several works of Aristotle.  In addition he wrote a number of philosophical and theological treatises. 
C. His Theological Views

Thomas’ distinctive views are known now as Thomism.  It is impossible in this short compass to review even the main issues of Thomism. The following sketch will have to do. 
1. Faith and Reason—knowledge of God comes in part by reason—natural theology—but the attainments of reason are inadequate. They must be supplemented by revelation which is contained in the Scriptures, which are the only final authority.  But these Scriptures are to be understood in the light of the interpretations of the councils and fathers of the church. 

2. God—he is the first cause, pure activity, the most real and perfect of existences.  He is the source and end of all things. He is perfect goodness so that he does always that which he sees to be right. 

3. Trinity and Person of Christ—Thomas stood essentially with Augustine and the Chalcedonian formula. 

4. Creation—God needs nothing so the creation of the world was an expression of the divine love which he bestows on all he has created. 
5. Providence—God’s oversight and direction extends to all events, and is shown in the predestination of some to everlasting life, leaving others to the consequences of their sin in eternal condemnation. Man in a limited sense has freedom but this does not preclude the determination or permissive providence of God.  The divine permission of evil results in the higher good of the whole. 

6. Man and Sin—as originally created, man had, in addition to his natural powers, a superadded gift which enabled him to seek that highest good and practice the three Christian virtues of faith, hope, and love. This superadded gift was lost in the Fall which also corrupted his natural powers.  Adam lost his original righteousness and turned toward lower aims.  

Sin is more than merely the negative absence of good; it is also positive corruption which makes it impossible for man to please God.  This corruption was transmitted to all Adam’s posterity.  Natural virtues are still attainable but are not sufficient to enable the possessor to attain the vision of God. 

7. Salvation—man’s restoration is possible only by the free and unmerited favor of God, by which man’s nature is changed, his sins forgiven, and power infused to practice the three Christian virtues. No act of man can win this grace.
8. Atonement—this act involved satisfaction for man’s sin.  Christ’s death won a merit which deserves a reward.  It also moves men to love [Aquinas is here combining the views of Anselm and Abelard].  Christ’s “satisfaction” far exceeds man’s sin, and, since as God he needs nothing, his achievement comes to the advantage of his human brethren. 
9. Good Works—once one is redeemed, the good works that God’s grace now enables man to do deserve and receive a reward. Man now has the power to fulfill not only the precepts but also the counsels of the Gospel (voluntary poverty and voluntary celibacy; works of supererogation).  By his good works man can add merit to that of Christ and the saints in a so-called “Treasury of Merit.” Aquinas thus embraces the 2 dominating conceptions of medieval piety—grace and merit.
10. Sacraments—the sacraments alone are the channels of grace.  Peter Lombard enumerated them as seven—baptism, confirmation, the Lord’s Supper, penance, extreme unction, ordination, and matrimony. All were instituted by Christ directly or through the Apostles.  All convey grace and without them there is no true union with Christ. When certain conditions are fulfilled (intention by priest to bestow; sincere desire to receive by recipient), the sacrament conveys grace by the fact of its reception—i.e., ex opere operato. 
11. Baptism—by baptism the recipient is regenerated and original and previous personal sins are pardoned.  But the tendency to sin is not obliterated.  The recipient now has power to resist sin and to attain the Christian virtues. Infant baptism is now the universal practice though immersion was still the more prevalent form and had Thomas’ approval. 
12. Lord’s Supper—Christ’s presence in the Supper had already by the time of Aquinas been understood as transubstantiation. Aquinas simply added clearness of definition. At the priest’s words of consecration, God works a miracle so that the “accidents” (shape, taste, etc.) remain unaltered, but the “substance” is transformed into the very body and blood of Christ. By the time of Aquinas, the cup was withheld from the laity and infant communion had been abandoned (still practiced in the Greek Church). 
13. Penance—though baptism wrought forgiveness of previous sins, post-baptismal sins required satisfaction and thus penance. Whatever satisfactions were not supplied in this life will be provided for in the next life in purgatory. On evidence of sorrow for sin, confession, and a willingness to give satisfaction, the priest, as God’s agent, pronounces absolution. Without priestly pardon no one guilty after baptism of a “deadly” sin has assurance of salvation.  Deadly sins are idolatry, blasphemy, murder, adultery, fornication, false-witness and fraud.  
14. Indulgences--a remission of all temporal penalties could be obtained by means of an “indulgence.” Christ and the saints created a superabundance of good works comprising a “treasury of merit.” A portion of these may be transferred by the authority of the Church, acting through its officers, to the needy sinner. These would remove temporal penalties here and in purgatory. Indulgences were an amelioration of penalties justly due to sins already committed and regretted.  Great service to the Church could qualify as satisfactions for sin (gifts of land; engagement in a crusade; pilgrimages; building a church, a bridge, or a road). These indulgences tended to substitute for a real penance. (This system was harmful and grew worse till the Reformation which was induced by it). 
15. Heaven and Hell—those who have made full use of the grace offered in the church go immediately to heaven. The wicked pass immediately into hell, which is endless with no release.  The mass of Christians who have imperfectly availed themselves of the means of grace must undergo further purification in purgatory. 

16. The Church—the visible church requires a visible head, the Roman Pontiff, subject to whom is necessary for salvation. The Pope has the authority to issue new definitions of faith with the implication of papal infallibility. 

17. Mary—Aquinas taught that she shared in the original sin of the race (against Duns Scotus who taught she was free of it and declared to be the faith of the Church by Pope Pius IX in 1854)
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