LESSON #23
THE TRIUMPHS AND DEFEATS OF THE CHRISTIAN CHURCH
The Counter-Reformation (Roman Catholic Reformation)

Introduction

The response of the Church of Rome to the Protestant challenge was initially slow in coming.  Almost half of Europe had rebelled by the time the Church seriously took notice. But then the response was so intense and effective that by the end of the 16th c. Protestantism found itself limited to about the northern third of Europe.  How this happened has been called a Counter Reformation by some, but a Catholic Reformation by others.  It, in reality, was both.  Internal attempts at reformation had already begun to some extent in Spain but, of course, the Protestant Reformation ignited serious and widespread reform both within and without the Church. 
I. The Effects of Protestantism on the Roman Church

A. Direct Influence

1. An intelligent piety—generated in the hearts of those wishing to remain in RCC
2. Desire for purity in morals

3. Clearer exposition and defense of doctrine

B. Reactionary Effects 


1. Prevention of further spread into Catholic countries (Italy, Spain, France)

2. Counteraction and restraint in countries where Protestantism had achieved dominance. 
C. The Situation in Italy

1. Forces working for reformation

a. Dissatisfaction with an oppressive absolutism of the Church

b. The intellectual awakening accompanying the Renaissance 

2. Forces working against reformation 

a. The intimate association of the papacy with Italian nationality (interests, pride)

b. Personal gain by leaders and officials

c. Religious skepticism and indifference generated by the Renaissance—fervor was lacking.

d. A natural more stolid conservatism in Italy than in Northern Europe
II. The Catholic Response to Protestantism (Counter-Reformation)

A. Renewal and Reform

1. The Oratory of Divine Love

This was an organization consisting of 50 or 60 devout Catholics for the purpose of cultivating personal piety. Though they agreed that reform of the Church was necessary, they differed widely in their doctrinal views and methods on how to bring about the moral purification of the clergy and Church. 
2. Contarini and Caraffa Parties

The Oratory issued in 2 divergent tendencies.  Some advocated a more biblical basis of doctrine; others insisted on a more radical opposition to Protestant proposed changes to doctrine and administration. 
a. Cardinal Contarini held and taught that justification was by faith but was a doctrine not inconsistent with the Roman system. He sought reconciliation with the Protestants.  He gathered a band of followers about him and held forth in Venice.  His influence combined with imported Protestant literature gave rise to a more open positive attitude toward Protestantism. Several prominent leaders emerged (Juan Valdez; Bernardino Ochino, Pietro Vermigli).  The last 2 fled to Switzerland and England to save their lives. 
b. Cardinal Caraffa took an anti-Protestant stance. He secured more followers than Contarini and became an adviser to Pope Paul III.  He advocated suppression of Protestantism by force if necessary.  He secured an aggressive counter-attack against the Protestants, prohibiting heretical books, reinstituting the inquisition, launching a new brigade of Jesuits, and a general church council.  He later in 1555 became Pope Paul IV. 
B. Prohibition and Inquisition

1. Index of Prohibited Books

By 1521 the theological faculties at Paris and Louvain became alarmed at the growing mountain of Protestant writings. Thus in 1559 Pope Paul IV (Caraffa now pope) issued a list of prohibited books to prevent the spread of the heresy. This “Index” was reissued by the Council of Trent and was aimed primarily at Protestants though it embraced the writings of some dubious Catholics such as Erasmus. Surprisingly the list included many editions of the Bible and church fathers. 
2. Inquisition

Cardinal Caraffa pressured Pope Paul III to introduce the inquisition to Italy in order to stem the spread of Protestantism. It was inaugurated in July 1542 and made to apply to all of Christendom.  Caraffa himself was appointed one of six General Inquisitors.  He once exclaimed, “If our own father were a heretic, we would carry the faggots to burn him.” When Caraffa became pope in 1555, the inquisition shifted into high gear. 
C. The Jesuits
1. Ignatius Loyola (1491-1556)
Many within the Catholic Church were fully aware that reform was an urgent matter. This was apparent in the emergence of various new orders dedicated to personal piety. E.g., the Capuchins, the Theatines, and the Jesuits.  The latter especially was a powerful weapon of the Counter-Reformation.  It was founded by Ignatius Loyola, a nobleman from northern Spain.  While serving his country against the French, Loyola received, while defending the city of Pamplona, a wound from a cannon ball which shattered his right leg and injured the other as well. While recovering from surgery without benefit of anesthesia, he read Christian literature (Ludolph’s The Life of Christ) and had a profound conversion experience.  Loyola determined henceforth to be a soldier for Christ.  He walked away from his military career, and spent a year in seclusion outside Manresa, near Barcelona, engaged in rigorous asceticism and mystical experiences. He wrote down his insights which became the basis for his Spiritual Exercises which took final form in 1541. 
Loyola now presented himself as a “soldier of Christ.”  He made a pilgrimage to the Holy Land in 1523, returned to Spain and began university studies both there and in Paris. He studied for 7 years (1528-1535) and received his M.A. at the age of forty-three.  He had by 1534 gathered a group of 6 like-minded followers who dedicated themselves to be “soldiers of God.” This group included Francis Xavier, missionary to Japan and India, as well as Diego Lainez, a future influential theologian at the Council of Trent. They originally called themselves “the Company of Jesus” (overtones of an infantry company) but later the “Society of Jesus.” 
2. The Society of Jesus

a. Constitution

Initially Loyola and his 6 comrades had intended to go to Jerusalem as missionaries to the Muslims but war between the Venetians and the Turks prevented them.  They offered their services to Pope Paul III and in 1540 the order The Society of Jesus was approved.  Each member was to be a “soldier of God under the banner of the cross.”  Each was “to serve the Lord alone and the Church his Spouse, under the Roman pontiff, the vicar of Christ on earth.”  The term “Jesuit” was originally intended as a slur but came to be embraced by the followers as a term of honor. 
The Jesuit order was to be an elite order organized along military lines and marked by its iron discipline and obedience to the papacy.  Only the most dedicated and gifted candidates were recruited. Two years of trial as novices were followed by vows of poverty, chastity, and obedience. An extremely high level of academic preparation was required—10 years of rigorous academic study of philosophy and theology, and training in practical aspects of ministry.  An oath of sworn obedience to the pope was taken. 
The ethical principles of the Jesuits are: (1) probabilism—i.e., it is sufficient to act upon an opinion of probable truth; (2) the sancification of the means by the end; (3) the right to make mental reservations; (4) the distinction between theological obedience and philosophical obedience; (5) the power of the people—i.e., in opposition, if necessary, to princes and rulers. Jesuits were often viewed as willing to do anything to further their goals (the end justifies the means).  

b. Labors

As the Jesuits developed, they concentrated on 3 primary activities: (1) the establishment of schools and universities throughout Europe; (2) missionary activity abroad; (3) the stopping of the advance of Protestantism. To a large degree, the Jesuits were successful—74 colleges on 3 continents; virtually stopping and even reversing the gains of Protestantism (e.g., Poland, Lithuania, and southern Germany).  
c. Missions and Xavier

The Jesuits also outlined a program of foreign missionary work, which embraced the goal of converting the whole world to the Roman Catholic faith.  Muslims, pagans, and Christians of every stripe were to be brought into subjection to Rome. They planted mission stations among the Eastern churches (Nestorian, Armenian, Coptic, and Abyssinian communions).  They entered India through the trading-stations of the Portuguese.  The leader in the latter was Francis Xavier who between 1542 and 1552 baptized scores of thousands through southern India.  Xavier used a large degree of accommodation to paganism in his preaching.  So long as the pagan took upon himself the name of Christ and submitted to baptism, he was allowed to retain practically all of his paganism.  From India, Xavier passed into Japan, and in a short time reported a church of 600,000. He then moved to China, where dying, he left the work to successors who carried it on into the 17th century.  In 1622 the Congregation for Propagating the Faith was formed to more systematically carry on his work.  A school for training missionaries was soon attached to the Congregation, called the College of the Propaganda, which efficiently reinforced the mission stations.  
III. The Council of Trent

A. The Nature of the Council 
After some false starts, the Roman church finally called a general council in December 1545. Though the council extended over 20 years and under 3 popes, it was not in continuous session during this period. Because of interruptions for various reasons, the council sat in 3 phases or sessions: 1545-47, sessions 1-8; 1551-52, sessions 9-14; 1561-63, sessions 15-25.  Conflicting interests were represented but the papal party obtained control by buying support.  The voting was to be done not by nations but by individuals and since the Italians were present in greater numbers, they dictated the decisions. The conclusions were put under 3 headings: doctrines, canons, and decrees regarding reformation.  The Jesuits present were viewed as papal theologians with special authority.  The goal was stated in the 3rd session of 1546 as the “rooting out of heresy and the reform of conduct [of the clergy].” 
B. Politics, Princes, and Priests—political maneuverings of the kings Francis I of France and Charles V of Spain caused interruptions in the council which required peace or at least a truce between these 2 combatants.  Papal politics were also involved. 
C. Scripture and Tradition—in response to Luther and Protestantism’s sola scriptura (Scripture alone), Trent responded by affirming two sources of authority, Scripture and Tradition:

 “Unwritten traditions, which have been received either from the lips of Christ himself, or transmitted in the Church, are all to be accepted with respect and veneration equal to that which is due to the Scriptures”
“...the books of Holy Scripture, including the Old Testament Apocrypha, should be used only in the Vulgate version and interpreted not by private individuals, but by the Church.”

D. Justification—this was defined as a subjective, progressive process, not an instantaneous declarative act as in Protestantism (Luther’s forensic/ legal justification).  Rome confuses legal justification with moral sanctification. 
E. Sacraments—transubstantiation was reaffirmed; penance was defined as a sacrament consisting of contrition, confession, and absolution; extreme unction (last rites) was defined. 
F. Ecclesial Reform—the traditional doctrines of purgatory, prayers to the saints, the worship of images and relics and dispensing of indulgences were reaffirmed.  Non-resident Bishops were prohibited; the holding of multiple benefices, simony, and the granting of abbeys to wealthy laymen were forbidden. Better education of the clergy was urged and clerical sexual immorality was condemned. Preaching and teaching from the pulpit on the doctrinal system of the Church as condensed and defined by the Council was to be pursued. Trent succeeded in breathing a new spirit into the church.
G. Resultant New Life—the Roman curia was reorganized; simony and nepotism were attacked; the streets of Rome were cleared of prostitutes; Thomas Aquinas was declared a Doctor of the Church and his Summa Theologica was made required reading in the Catholic universities which were to teach Thomism exclusively; Protestantism was to be relentlessly opposed; kings and queens were excommunicated or threatened with it for opposing Catholic doctrine or interests. A genuine revival of Catholic piety occurred under the leadership of outstanding men and women (e.g., Archbishop Chas. Borromeo of Milan 1565-84; mystics Theresa of Avila and John of the Cross). 
IV. The Thirty Years’ War and the Treaty of Westphalia 

A. Beginnings

The spark of the Thirty Years’ War was the so-called Defenestration of Prague in 1618.  The Protestants had thrown the representative of the Emperor Matthias, ruler of Bohemia, out the window of a castle in Prague into the muddy moat.  At the death of Matthias, the Bohemians selected Frederick, ruler of the Protestant Palatinate, as ruler of Bohemia. This touched off the 30 yrs.’ war.  

B. The War’s Four Phases

1. Bohemian 1618-1623—the Catholic forces under the Emperor Ferdinand warred against the Protestant Bohemians under Frederick.  The Protestants were temporarily defeated at the Battle of White Mountain outside Prague in 1620. 
2. Danish 1625-1629—this phase of the war was to protect the northern German Protestant states from the fate of Bohemia. In this phase, the Protestant Christian IV was defeated by the Catholic forces of Emperor Ferdinand II under the generals Tilly and Wallenstein.  The result was an edict in which all lands of the Roman Church taken by Protestants since 1552 should be surrendered, Protestants expelled from areas ruled by Catholic princes; and that only Lutherans should have recognition and toleration. 
3. Swedish 1630-1635—this phase was brought about by Catholic German princes squabbling over the spoil and by the aid that Gustavus Adolphus of Sweden gave to the Protestants.  The battle of Luetzen in 1632 brought defeat to the imperial forces of the Holy Roman Empire by the Protestants.  The result was that Sweden acquired the land she wanted on the shores of the Baltic Sea and northern Germany was freed from domination by Roman Catholicism.  But Protestants failed to recapture southern Germany. 
4. France 1635-1648—this phase brought the Roman Catholic France to side with the Protestants because Cardinal Richelieu hoped to gain for France land and to harass the Hapsburg ruler of Spain and the Holy Roman Empire. The nationalism of nation-states was now taking over. 
C. The Peace of Westphalia 1648

The several treaties of the Peace of Westphalia in 1648 ended the bloody struggle. Holland and Switzerland were recognized as independent Protestant states.  France, Sweden, and Prussia made important gains of territory; and France became the dominant power in Europe (Cairns).  Both Lutheranism and Calvinism became recognized religions, and Protestants were given the right to hold offices in the state.  Lands that were Protestant in 1624 were permitted to remain Protestant.  Religious persecution was ended.  The Holy Roman Empire became a mere geographical term since its political significance had been shattered by the Reformation and the subsequent war. 
V. The Reformation in Retrospect

A. Rise of National Protestant Churches
1. Germany and Scandinavia—Lutheranism

2. Switzerland, Holland, France, Bohemia, Hungary—Calvinism

3. England—Anglicanism

4. Holland, northern Germany, Switzerland—Anabaptists opposed to state churches as well as to Catholicism.; advocated free churches. 
B. Continuities and Discontinuities with Rome

1. Beliefs common to both Protestants and Catholics—the ecumenical creeds (Apostles Creed; Nicene Creed; Athanasian Creed); Trinity, Deity and Resurrection of Christ, Bible as revelation, fall of man, original sin, need of a moral life. 
2. Beliefs common to Protestants—salvation by faith alone, sole authority and infallibility of Scripture as rule of faith and life, priesthood of believers.
3. Denominational distinctives of Protestants—baptism, predestination, 
C. Creedal Development—Augsburg Confession (1530); Formula of Concord (1576); Heidelberg Catechism (1563); Gallican Confession (1559); Belgic Confession (1561); Thirty Nine Articles (1563 and 1571); Scotch Confession (1560; 1581); Arminian Articles (1610); Canons of Dort (1619); Westminster Confession (1647). Cf. also Calvin’s Institutes
D. Doctrinal Emphases

1. Individualism—recovery of religious individualism lost in the Middle Ages. 
2. Priesthood of the believer—advocated in face of hierarchical mediators between God and man. 
3. Justification by faith alone—made the sacramental system unnecessary; direct personal access to God is now possible. 
4. Final authority of Scripture—marked the repudiation of the Church as the final rule of faith and life. The right of private interpretation of the Bible was maintained; Bible translation into national languages occurred. 
E. Main churches emerging from the Reformation—Roman Catholic, Lutheran, Calvinistic, Anglican, Orthodox.  
F. Education—Reformation spurred demand for universal elementary education in order to enable the reading of the Bible for oneself.  Schools were founded on all levels—elementary, secondary, and university.  Empirical science was stimulated.
G. Rise of Democracy—belief in spiritual equality led to the demand for political equality (especially in Calvinistic churches). 
H. Emergence of Capitalism and Welfare—development of capitalism stimulated by the rejection of usury restraints and the insistence on thrift, industry, and avoidance of worldly amusements.  Capital thus was available for new economic ventures.
I. Revival of Preaching—both Luther and Calvin were effective preachers
J. Impact upon Catholicism—the Reformation had a positive impact forcing Catholicism to a reformation in morals and clarity in dogma at the Council of Trent.  The Jesuits led in missionary work in Asia and the Western Hemisphere. 
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