LESSON #25
THE TRIUMPHS AND DEFEATS OF THE CHRISTIAN CHURCH
Pietism, Moravianism, and the Contest against Rationalism
Introduction

The Thirty Years War had put the Lutheran system on a sound and firm foundation; but this, instead of proving a blessing, turned out to be a source of many evils.  With the sense of safety from attack came a looseness in moral and spiritual life very detrimental to the welfare of the church. And side by side with moral and spiritual laxity sprang up and grew a finished and formal theology, cold Lutheran orthodoxy (Zenos).  Pietism was a response to the dogmatism of the theologians and the rationalism of the philosophers, to both of which it contrasted the living faith that is at the heart of Christianity (Gonzalez).  The term “Pietism” goes back to the teaching and reforming work of the German Lutheran Philipp Jakob Spener (1635-1705).  His work and that of August Hermann Francke ((1663-1727) then spread to the Moravian community led by Count Louis Zinzendorf (1700-1760).  In this “pietism” was found the “living Christianity” that so influenced John Wesley and the Wesleyan revival. 
I. Pietism’s Beginnings with Philipp Jakob Spener (1635-1705)

A. His Life

It is thought by some that Spener was influenced by the mystic Johan Arndt (1555-1621) and the English puritans. We know he studied in Reformed Strassburg and became familiar with Biblical exegesis and church discipline.  His convictions were deepened with time spent in Geneva without weaning him from his native Lutheranism. He became convinced that his task as a preacher went far beyond merely preaching on Sundays and performing the sacraments in customary state-church Lutheranism.  Rather, he thought it included fostering personal faith in his flock. When he became a pastor in Frankfort, he instituted catechetical instruction in his church.  In addition he formed fellowship groups at his home for Bible reading, prayer, and discussion of the Sunday sermon.  His aim was to deepen the individual’s spiritual life. This led to other small group circles called “collegia pietatis” (colleges of piety, thus “pietism”). 
B. His Teaching

1. He wrote Pia desideria to encourage a warmer spiritual life. It outlined a program for the development of piety. Spener believed that daily life should manifest a practical piety by laymen and ministers alike.
2. He advocated small groups (“little churches” ecclesiolae) within the state church (ecclesia) for Bible reading, mutual watch and care.  
3. He emphasized the universal priesthood of the believer and the common responsibility of all Christians, not simply of the clergy. 

4. Maintained Christianity is more a life than an intellectual knowledge (doctrine); yet he did not deviate from Lutheran doctrine though he seemed to discount the fine points of doctrine. 
5. Like Luther, he insisted on the need to return constantly to Scripture and to read it with a spirit of devotion and piety. 
6. Ministerial candidates should be examined to ascertain them to be “true Christians” of deep personal faith.  Ministerial education should be Biblical, practical, with internships for prospective ministers.  
7. Preaching should aim at the building up of the Christian life and not primarily controversial, exhibitionary, and display of proficiency in argumentation. 

8. Genuine Christianity is one that shows itself in life, in a spiritual transformation, a conscious new birth.

9. Like the Puritans, there should be moderation in food, drink, dress, and entertainments such as theater, dances, cards which fellow Lutherans thought were matters of “indifference.”

10. Maintained that if the heart was right, differences in intellectual interpretation were relatively unimportant—tended to undermine Lutheran concern for “pure doctrine.” 

11. Popularized familiarity with the Bible and down-played the authority of confessional standards which gave the Scriptural teaching in final logical form.

C. Results

1. He experienced bitter opposition and enormous controversy.  He was even at one point charged with heresy.  His spirit and ideals were totally at odds with the Lutheran orthodoxy of the time. 

2. He greatly improved the religious instruction of youth and introduced a more strenuous, Biblically fed, and warmer Christian life (Walker)

3. He only differed with Lutheranism in placing an emphasis on the doctrine of sanctification (influence from Reformed Calvinism).  

4. Pietism was a corrective to the cold orthodoxy of the 17th c. Lutheran church. It emphasized an internal, subjective, and individual return to Bible study and prayer

5. Pietism flourished in Germany, Holland, and Scandinavia.

II. The Development of Pietism with August Hermann Francke (1663-1727)
A. The Younger Disciple
1. Francke was a young instructor at the University of Leipzig engaged with others in Bible study. He came from a well-to-do Lutheran family. 
2. He experienced what he regarded as a divine new birth in 1687 while engaged in writing a sermon on John 20:31. He described the experience: 
“Suddenly, God heard me.  As easily as one turns a hand, my doubts vanished. In my heart I was certain of the grace of God in Jesus Christ.  Since then I was able to call God, not only “God,” but also “Father.”  Sadness and anxiety immediately left my heart.  And I was suddenly overcome by a wave of joy, such that I praised and magnified God aloud, who had granted me such grace.”

3. He visited Spener and accepted the latter’s “Pietism.”
4. He insisted on the joy of the Christian life (a song to God)

5. His lectures to students and townspeople yielded a great following but also much opposition from civic and university leaders. In 1690 he accepted a call to Erfurt but his Pietistic program resulted in his expulsion.
6. Spener’s intervention helped him secure a professorship at the University of Halle. From the first his theological methods and instruction dominated the curriculum.

7. Until his death, Francke made and kept Halle a center of pietism.

B. His Accomplishments

1. His lectures were largely exegetical and experiential. He made and kept Halle a center of pietism. 
2. He combined classroom instruction with practical field assignments (cf. later Bible School movement)

3. He established a school for poor children (1695) and added a Latin school (1697) and an orphan house, supported by gifts from all over Germany (nobles and commoners alike). 
4. He established a Bible society (1719) for the publication and circulation of Scripture in an inexpensive form.  

5. Ever alive to the missionary mandate in Scripture, Francke and associates sent two of their most promising disciples as missionaries to India in 1705-1707, Bartholomaeus Ziegenbalg and Heinrich Plutschau. Ziegenbalg (1682-1719) produced a Tamil grammar, Bible, and ca. 350 converts.

6. Their letters and reports awakened such interest that Francke soon established a missionary training program at the University of Halle.  A similar school was established in Denmark for training missionaries to Lapland and Greenland. 

7. Francke was instrumental in the birth of Protestant missions. At least 60 missionaries were sent out from Halle during the 18th century. 
8. Pioneer mission work was done in Africa, America, Asia, and the Pacific islands by Halle graduates. 

9. By the time of his death, pietism had reached its high-water mark.  There were no significant leaders after Spener and Francke though the movement continued to spread. 

C. Results

1. Pietism did not separate from the Lutheran Church.  

2. It had a great effect upon Germany for good—instigation of a more vital type of piety; improved quality of ministry; preaching, and training of youth.

3. It increased the role of the laity in the life of the church.

4. Pietism secured familiarity with the Bible and the devotional study of the Scriptures among laymen. It stressed Bible study and its application to daily life.  Emphasis was placed on the Holy Spirit as the illuminator of the Scriptures. 
5. Good works as an expression of true religion was inculcated. 

6. On the downside was Francke’s insistence on a stereotyped conversion experience, ascetic attitude toward the world, repression of play among children, censoring non-pietists as irreligious, and the neglect of the intellectual elements in Christianity.  
7. It produced very few intellectual leaders, yet, on the whole, it did a service to the church of great value. 

III. Moravians and Count Zinzendorf


Introduction


In addition to its infusion of fresh spiritual vigor into the Lutheran church, Pietism resulted in the founding of the Moravian church by Count Nicolas von Zinzendorf (1700-1760). The Moravian Brethren were Hussites (Bohemian Brethren; or Unitas Fratrem) who had been forced to leave Moravia to escape persecution and Zinzendorf offered them asylum on his Berthelsdorf estate near Dresdren.  They were about 200 in all.  
A. Zinzendorf’s Early Life

Zinzendorf himself was a Pietist as were his parents and grandmother.  His religious life was marked by a passionate personal devotion to Christ.  He did not know when this commitment occurred. His pietistic parents sent him to the University of Halle where he studied under Francke.  He studied law in Wittenberg (1716-19), and though a Pietist, became more appreciative of orthodox Lutheranism.  He married in 1722 and his first wife Dorothea handled all his legal and financial affairs so that he could pursue his interest in spiritual matters. Though he was practicing law in Dresden, his prime interest was in cultivating the Pietistic “heart-religion” among Dresden friends at his estate of Berthelsdorf, ca. 70 miles east of Dresden.  The village he allowed the Moravians to establish there was called “Herrnhut.”  In 1727, Zinzendorf took on the group’s spiritual leadership.  The Moravian refugees wanted to form a separate church like the old Bohemian church, but Zinzendorf wanted to incorporate them into the Lutheran state church though with special additional meetings modeled on Spener’s plan of collegia pietatis (community of the pious), an ecclesiola in ecclesia. However the separatist tendency over time gradually gained the upper hand. 
B. The Moravian Community

The Moravian church was reborn in Berthelsdorf on August 13, 1727 with the village taking the name “Herrnhut” (“the Lord’s watch”).   Elders were chosen to govern but with Zinzendorf himself with certain indefinite rights of leadership (bishop? superintendent?).  Still the government was more presbyterian than episcopal.  This Herrnhut society was to be a body of soldiers for Christ determined to advance Christ’s cause at home and abroad.  Some were encouraged to become missionaries. Young men and young women were separated from ordinary family life and strictly supervised.  Children were brought up away from their parents following the pattern of the Halle Orphan House.  Regulation of marriage choices was also attempted. The ideal was a community separate from the world, yet ready to send forces to work anywhere for Christ’s kingdom. 
C. Moravian Characteristics
Instead of the Pietistic ideal of an ecclesiola in ecclesia favored by Zinzendorf, the Moravian fellowship was becoming more fully a separate church. By 1745 it had bishops, elders, and deacons but yet was more presbyterian then episcopal.  In spite of it being recognized as part of the Lutheran state church with its endorsement of the Augsburg Confession in 1749, it still had its own liturgy and hymnody of great beauty. Zinzendorf composed a large number of classical hymns (ca. 2000), some of them used to this day. Objectionable language in some of the hymnody was gradually pruned—sentimental, childish, fanciful expressions—e.g., “I want to be a bloodworm in Jesus’ side.”  Zinzendorf himself ultimately turned away from such expressions and in time other hymns were rejected as well. The Moravians developed new stringed musical instruments to aid in worship. Zinzendorf claimed but one passion, namely Christ. His spiritual life found expression in many ways but especially in hymn-writing. Moravian theology was threatened at one time as well.  A number of coarse, literal and extravagant features regarding the Fatherhood and Sonship relationship in the Trinity were espoused, along with the same regarding the marriage relationship between Christ and the church. For a time, the Moravians also separated the human and divine elements in the nature of Christ in order to exalt the divine and depreciate the human.  These elements were purged however, and Moravian beliefs continued as a spiritual and practical evangelical force in Christianity through the 18th c.   From 1749-1755 Zinzendorf spent his life in England.  He also spent his fortune unstintingly on behalf of the Moravians so that when he faced bankruptcy, they rightly assumed his debts.  The last years of Zinzendorf’s life were spent in pastoral work; he died in Herrnhut in 1760. After Zinzendorf’s death the Moravians broke with the Lutheran church. 
D. Moravian Missions

Moravians were willing to go anywhere as missionaries and out of all proportion to their numbers.  They claimed to have 1 missionary for every 60 people at home. Missionaries were sent to West Indies (1732), Greenland (1733); Georgia (1735), West Germany (1736).  Zinzendorf himself went to London (1741) to see the mission work there; then he went to New York (1741) and Pennsylvania.  He named the Moravian settlement in Pennsylvania “Bethlehem,” which had been begun by the Moravians in Georgia. Bethlehem was destined to become the American headquarters of the movement.  Here he began missions to the Indians, organized 7-8 Moravian congregations, planted schools, and established itineracy under Peter Boehler.  Moravian settlements grew up in Holland, England, and America.  Flourishing colonies in America were established in Bethlehem, Nazareth, and Litiz in Pennsylvania and Salem in North Carolina.  Upon sailing for Europe in 1743, he placed the American work under the direction of August Gottlieb Spangenberg (1704-1792).  The most famous Moravian missionary to the Indians was David Zeisberger (1721-1808) who worked first with the Creeks of Georgia (ca. 1740) and then with the Iroquois (1743).  Herrnhut in Europe became a beehive of missionary activity—Surinam, Guiana, Egypt, South Africa, Labrador—almost all hard places requiring peculiar patience and devotion.  These Moravians had more missionaries overseas than had been sent out by all Protestant churches since the Protestant Reformation two centuries earlier (Gonzalez) 
At Zinzendorf’s death, the leadership of the Moravian church passed to Spangenberg who was recalled from America.  He faithfully guided the church until his death in 1792.  Spangenberg was a leader of equal devotion, great practical sense, and high organizing ability.  Moravianism strengthened, grew, and discarded its peculiarities.  It enjoyed increasing good will in Germany.  Growth there, however, was limited by Zinzendorf’s pietistic ecclesiolae in ecclesia. The Moravian example spurred the great missionary awakening of the 19th century.  But its greatest impact was probably it influence upon John Wesley and, through him, on the entire Methodist tradition. Evangelical genealogy is interesting to note here:  Wycliff >Hus > Moravians > John Wesley.
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