LESSON #30
TRIUMPHS AND DEFEATS IN THE HISTORY OF THE CHURCH 

Evangelicalism and Liberalism in 19th Century Britain
Introduction

Nineteenth century England displayed a vigorous practical Christianity of revivalism which then spilled over into a most energetic missionary outreach effort.  At the same time that Evangelicalism was on the rise, so too were theological liberalism and Anglo-Catholic ritualism.  The Wesleyan revivals and the later Calvinistic revivals in England spurred such zeal for social reform and missionary action that church historian, Kenneth Scott Latourette, called the 19th c. the “Great Century” of missionary effort. A real religious seriousness overtook the careless living of the Enlightenment such that personal piety, faith commitment, and social philanthropy seemed to take over the culture. 
I. Evangelicals in the Anglican Church
A. Evangelical Pastors

John Newton (1725-1807)—a young rebellious slave trader who was converted, received theological training, and entered the Christian ministry.  He was a powerful evangelical preacher in the Anglican church, composer of hymns (“Amazing Grace” etc.), and outspoken critic of the slave trade.  He took the shy, sensitive William Cowper under his wing inspiring him to write some of our most moving hymns (“There is a fountain filled with blood”). 
Thomas Scott (1747-1821)—successor to Newton, he wrote a biblical commentary widely used by evangelicals. 
B. Educators and Scholars 

Isaac Milner 1750-1820—professor of experimental philosophy and master of Queen’s College in Cambridge University; he was instrumental in the conversion of William Wilberforce.   
Charles Simeon (1759-1836)—He with Milner made Cambridge University the center of evangelical renewal. Calvinism provided a guide for the group’s life and work. He sponsored Monday night prayer meetings and preaching seminars and inspired missionaries.

Henry Martyn (1781-1812)—was prompted by Simeon to become a missionary.  He translated the NT into Hindustani and Persian before his early death. 
C. Social Reformers
The Clapham Sect—this was a wealthy group of committed Christians who had their homes in Clapham neighborhood and who became leaders in social reform from 1792-1813. 
John Venn (1759-1833)—was the pastor of this collection of evangelical laymen and who gave them leadership. 
Henry Thornton (1760-1815)—a wealthy banker who gave the greater part of his income for philanthropy each year and who offered his great oval library as a meeting place for these Clapham laymen.
Other significant figures were Charles Grant, chairman of the East India Company, James Stephen whose son as head of the colonial office gave great aid to missionaries in the British colonies, and William Wilberforce, on whom see below. 
Sierra Leone (1787)—the members of this sect was able to establish Sierra Leone in 1787 as a private colony and home for freed slaves. The government ultimately assumed control. Cf. American efforts in Liberia. 
D. Government Legislation and Reform
Exeter Hall Group—this was the building where most of the missionary societies held their annual meetings.  So influential did these meetings become in shaping public opinion that the government was often forced to act favorably on matters of interest to the missionaries (Cairns). 
John Philip (1775-1851)—superintendent of Congregational mission in So. Africa from 1819 till his death.  He used Exeter Hall’s influence to secure legislation protecting the Hottentots of Cape Colony from exploitation by white settlers and traders. 
William Wilberforce (1759-1833)—converted from a dissolute life in 1784 through the efforts of Isaac Milner, Wilberforce devoted his life to the abolition of slavery in the British Empire. In 1772 a court decision had made the ownership of slaves impossible in England. In 1807 Wilberforce’s efforts were rewarded with Parliament’s ban on English participation in the slave trade.  In 1815 the outlawing of the slave trade in most European states was secured. English taxpayers had to pay from the English treasury 700,000 Pounds sterling to Spain and Portugal to end this trade.  The act provided nearly $100,000,000 to compensate slave-owners who freed 700,000 slaves. Then in the year of his death in 1833, Wilberforce lived long enough to see Parliament pass a law ending slavery entirely in the British Empire. Wilberforce’s book Practical View in 1797, was a plea to apply biblical principles to politics and reforms.  His book also expressed the evangelical view of the Atonement as the only regenerating force, justification by faith, Bible reading under the illumination of the Holy Spirit, and a practical piety that would issue in real service to society.  
Lord Shaftesbury (1801-1885)—he was the son of a socialite mother and a drunken politician father.  He was led to Christ by his nurse.  At the age of 14 he dedicated himself to the plight of the poor and oppressed.  He was known for such meticulous marshalling of his facts that cases he brought to the House of Commons were well-nigh unshakeable.  He secured legislation in 1840 that kept boys under 16 from the dangerous work of chimney-sweeps and which barred boys under 10 and women from working in the mines. In 1845 he secured laws that protected the insane from public amusement at asylums and brought to an end disease and immorality in crowded boarding houses.  
John H. Howard (1726-1790)—an evangelical non-conformist influenced by the Wesleyan revival, he gave his life and fortune to prison reform.  As a sheriff he traveled over 50,000 miles inspecting jails and spent 30,000 pounds of his own money on prison reform. Regular salaries for jailers and budgets for food were instituted to stop the extortion of prisoners.  Prison sentences were instituted for correction rather than for punishment.  
E. The Sunday School Movement

Hannah More (1745-1833)—a warm evangelical religious writer and philanthropist, she was closely associated with William Wilberforce and John Newton, the latter of whom became her spiritual mentor.  Under Wilberforce’s direction she established Sunday schools at a time when such enterprises for public education were unprecedented.  The schools combined religious education with training in spinning designed to relieve poverty. 
Robert Raikes (1735-1811)—he was the founder of the Sunday School movement.  Stimulated by the neglected condition of local children and their behavior on Sundays, he initiated schools that were open on weekdays and Sundays for the teaching of Scripture, reading, writing, simple arithmetic and other elementary subjects.  His methods were taken over by Hannah More and others and introduced into the established church.  Before his death, Sunday Schools had become established throughout the country. 
F. Institutions for Evangelism

The Religious Tract Society 1799—comprised of a committee of an equal number of Anglicans and Nonconformists, it published and distributed tracts and other Christian evangelical literature. It published in 200 languages for missions.  In 1914-18, it distributed free of charge many millions of books and magazines among soldiers, sailor, and prisoners of war.  It was absorbed in the United Society for Christian Literature in 1935.
The British and Foreign Bible Society 1804—founded for the printing and distribution of the Bible at home and abroad at the instigation of Thomas Charles, a Calvinist Methodist minister, it was a strictly interdenominational body headed by Lord Teignmouth of the Clapham Sect as the first president. 
Bible Societies in Russia (1813), Canada (1807), USA (1816)—these too were created with the intent to make the Gospel known in regions outside Britain.

The United States Bible Society 1946—this society was organized to coordinate the work of the national societies.  
II. Evangelicals Among the Free Churches (Non-Conformists) in Britain
A. William Booth (1829-1912) and the Salvation Army—this Methodist minister sought to reach the down-and-outs by open-air evangelism and social work. His wife, Catharine (1829-1890)—herself an able preacher, advocated women preachers and ministry.  In 1878 Booth organized the movement along military lines, with uniforms and military ranks. 
B. John Nelson Darby (1800-1882) and Dispensationalism—was a lawyer who became in minister in the Church of Ireland.  He organized a group of followers into bodies known as Brethren about 1831.  He taught a premillennial dispensational rapture of the church preceding the Great Tribulation and Millennial Jewish Kingdom.  His followers rejected an ordained ministry, were keen students of the Bible, and practiced a vigorous piety.  They came to be known as the Plymouth Brethren because they met in Plymouth.  Darby influenced C.I. Scofield and his Scofield Reference Bible.  
C. George Mueller (1805-1898)—founded a large orphanage in Bristol and was a member of Darby’s Plymouth Brethren.
D. Samuel Tregelles (1813-1875)—a great student of textual criticism, who also belonged to the Brethren. 
E. Edward Irving (1792-1834)—a Scottish Presbyterian minister who believed the supernatural gifts of  the Holy Spirit such as prophecy and tongues should be practiced in the present day.  He also maintained the imminent return of Christ. 
F. George Williams (1821-1905) and the YMCA—he founded in 1844 the Young Men’s Christian Association to offer young men in the city exercise, social life, and lodging in a Christian environment.  The YWCA was formed in 1866. The organization appeared in the US in 1851. 
G. Charles Haddon Spurgeon (1834-1892)—England’s foremost mid-19th c. preacher; He was pastor of the Metropolitan Tabernacle which had 4700 seats and cost 31,000 pds. sterling in 1861.  By 1891 he was addressing nearly 15,000 people.  He founded the Pastor’s College which trained about 900 preachers by the time of his death.
H. Keswick, Victorious Life, and Hannah Whitehall Smith—these groups taught the believer could have instantaneous sanctification by which consciousness of all known sin was eradicated.  Hannah Whitehall Smith’s book The Secret of a Happy Life promoted Keswick and Victorious Life. These advocated freedom from conscious sinning but not freedom from sin itself (sinless perfection) as Phoebe Palmer (1807-84) had advocated. 
III. Revivals in England, Wales, and the USA

A. England, 1859—revival related to that which occurred in the US a year earlier, swept over England reviving churches and promoting social reform. 

B. Wales, 1904-1905—revival occurred here through the ministry of Evan Roberts (1878-1951) in the coal mining region of Wales.  This sparked a world-wide spiritual awakening.  About 100,000 became Christians in Wales. 

C. USA, 1857-1858—Jeremy Lanphier began holding interdenominational noon prayer meetings in New York in 1857.  These grew and claimed the salvation of over a million in the US and another million in the British Isles. 
IV. English Protestant Missionary Effort

A. Late Comers

B. William Carey and the “Great Century” of Protestant Missions

C. Missionary Societies and Missionary Personnel

1. The Baptist Missionary Society—William Carey (1761-1834) and George Grenfell (1848-1906). Carey went to India and translated the Bible into the language of the people. This cobbler who taught himself several languages, influenced Baptist and other churches to send out missionaries. Grenfell went to Africa and was the Baptist society’s greatest missionary explorer, having mapped the Congo River and tributaries between 1884 and 1886. 
2. The London Missionary Society 1795 (Congregational) 

3. The Scottish Missionary Society (1796), the Glasgow Missionary Society (1797), and the Church Missionary Society (1799).

Pilkington (1865-1897—translator of Uganda
George A. Tucker (1849-1914)—a bishop who brought Uganda under British rule and whose progressive policies made the country one of the finest in Africa. 

4.  The Wesleyan Missionary Society (1817) founded by Methodists
5. The China Inland Mission (1865)—founded by J. Hudson Taylor (1832-1905) as a faith mission.  By 1890 it accounted for 40% of the missionaries in China.  Taylor adopted Chinese dress and customs to blend into the culture and to soften the prejudice against missionaries.

6. Other Outstanding Missionaries
a. Henry Martyn (1781-1812)

b. Amy Carmichael (1867-1951)

c. Clara Swain—first woman doctor in India in 1870

d. Ida Scudder (1870-1960)—furthered her father’s medical work in India and built a healing complex at Vellore in Africa.

e. Mary Slessor (1848-1915)—40 years working among tribes in Africa; even appointed to the British consular service.

f. John Philip (1795-1883)—worked in So. Africa, protected the rights of the natives, and persuaded the British government to grant them civil liberties.

g. Robert Moffat (1795-1883)—translated the Scriptures into the language of important tribes in So. Africa. 

h. David Livingstone (1813-1873)—expanded geographical knowledge of central Africa (1841-1873), fought the Arab slave trade, and promoted missionary efforts.  The Scottish Presbyterians took up Livingstone’s challenge and set to work in the great lakes region of central Africa. 
i. Robert Morrison (1782-1834)—studied Chinese Mandarin, composed a dictionary, and translated the Bible to be used by missionaries in 1858. 

j. Adoniram Judson (1788-1850)—made a dictionary of Burmese and translated the Bible into that language. 

k. Samuel Marsden (1764-1838)—himself from Australia, he carried the Gospel to New Zealand in evangelism of the Maori people.  The Maori were integrated into white society through the efforts of missionaries he brought into the country. 

7. Missionary Cultural Contributions

a. Geography notated as a result of exploration.

b. The building of first roads (e.g., Uganda (Alexander Mackay) and Nyasaland (James Stewart). 
c. The opening of academic and industrial training schools.

d. Introduction of new crops

e. Stimulation of trade

f. Application to the governments to protect natives from greedy settlers

g. Giving of the Scriptures to natives in their own language

h. By working together, missionaries of different denominations presented Christianity as a global religion. 

i. These accomplishments were not without struggle—nationalism, communism, Catholicism, liberalism, etc. were constant detractors. 

V. Broad Church Liberalism and the Conservative Oxford Movement

A. The Broad Church Movement

1. This represented the social and liberal modernistic element in the Anglican Church from about 1830. 

2. The proponents were called Latitudinarians because of their unconcern respecting doctrine. They imbibed Kantian idealism; an intuitive consciousness of God by all men; the immanence of Christ is all men; Christ is simply a son of God; the fall and atonement were either ignored or minimized. 
3. Representatives

a. F.D. Maurice (1805-1872) and Charles Kingsley (1819-1875)—these founded a Christian socialist movement in which they sought to bring in the kingdom of God on earth by social legislation (economic, social, and political democracy)
b. John W. Colenso (1814-1883)—Anglican missionary bishop of Natal, Africa, who rejected the Mosaic authorship of the Pentateuch.  
c. Thomas Arnold (1795-1842) and Henry Milman (1791-1868)—these with others adopted the theories of the German biblical critics. 
B. The Oxford Movement

1. Connected with Oxford University, this party was also known as the “High Church” party, or “Anglo-Catholic” party.  It advocated the importance of the church; apostolic succession; baptismal regeneration; the role of ritual in worship. 

2. It emphasized beauty in worship ritual, the stimulation of the aesthetic emotions, the use of vestments, and produced “Tracts for the Times” to advocate the party’s views. The movement came very close to Roman Catholicism in exalting the sacraments as important factors in justification. It also advocated the use of crosses, lights, and colorful liturgy in worship.  Gothic architecture was advocated and its emphasis on asceticism led to the founding of monasteries and convents. 

3. Representatives

a. John Keble (1792-1866)—wrote hymns praising the church and the value of Communion; he emphasized the real presence of Christ’s body and blood in the elements; he also maintained that Communion was valid only when administered by ordained ministers in the apostolic succession. 
b. John Henry Newman (1801-1890)—before converting to Roman Catholicism in 1845, he was the real leader of the Oxford Movement.  He wrote many of the Tracts for the Times. He based his thought on the church fathers and accepted apostolic succession;  he also held to a real corporeal presence of Christ in the Mass and to baptismal regeneration. 
c. Edward Pusey (1800-1882)—a professor of Hebrew at Oxford, he became the leader of the movement after Newman’s defection to Rome.  He and others sought the church’s independence from the state advocating a spiritual body midway between an infallible church and the rampant individualism of the Protestant churches. 
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